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the defect of anavastha. Further the Naiyayika-s advance
two reasons in support of the theory of manasapratyaksa.
(1) That knowledge is a special attribute of the self while
being momentary (ksamka) and (2) Being a special
attribute of the self, it is fit to be experienced (yogya).
But these two reasons are vitiated by the fallacies of
asiddhi and vyabhicara (for the Visistadvaitins jnana is
not momentary). It cannot be grasped by mind also.
Therefore   the   desired   qualities   of   ksanikatva
(momentariness) and yogyatva (fitness) being absent in
jnana, there is the defect of asiddhi. The defect of
vyabhicara also accrues from the viewpoint of the
merit (dharma) arising out of expiatory rites (prayascitta).
When one performs the prayascitta rite the merit that
is produced destroys the sin of that person and in the
very next moment it gets dissolved. So this dharma arising
out of prayascitta is also momentary and is special attribute
to the self. Since this is not cognized by manasapratyaksa
there is the defect of vyabhicara. Therefore, the two
reasons cannot prove the desired end. Thus due to the
absence of a favourable proof and due to the presence
of the stultifying proof, knowledge can never be the object
of mental perception. Therefore, it is svatassiddha
(self-existent that is, self-luminous). Parasara also remarks
that this is the method adopted in the Saiiivitsiddhi (of
Yamuna).

Fragment 31 comprises a single sentence. It is in
refutation of the Advaitic theory that pratyaksa cognises
the "bare existence" or "being" {sanmatra} of an entity.
Parasara states that in the transmigratory state the
knowledge of an individual is no doubt contracted; still
it is to be accepted that his knowledge will be lasting
as long as the sense-organ is in contact with an object.